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fulness of our life in reference to external nature,
in so far as it registers our experiences symbolically,
classifies their groupings and sequences, observes
their uniformities, rises from lower to higher laws,
and thus enables us more and more to divine what
is distant, to predict what is future, to regulate our
action by a fuller and wider light than that offered
by immediate perception, or even by remembered
personal experiences. Within somewhat narrower
limits the understanding can be similarly serviceable
and instrumental to the mystical life. An experience
remembered and understood is thereby made fertile
of other and fuller experiences ; and these, in their
turn, of others still more full. To despise ortho-
doxy is to despise all knowledge; it is to live from
hand to mouth like savages; it is to be stupidly and
literally dependent on Providence, where we should
be actively self-provident, self-cultivating, progressive,
independent. In no way are we more bound to be
co-operant in the development of our inward life than
in our endeavour to understand it in order to re-
gulate it.

But if for any reason orthodoxy becomes petrified
and permanently canonised, so as to be unable to
^accommodate itself to new kinds of experience, or
to explain more of the new than can be explained in
terms of the old, it becomes as a bar set across the
road of spiritual progress. New experiences are
wasted; they cannot be registered or fertilised. The
old channels simply overflow, but can hold no more
than they did before. This happens whenever the
honours of faith are given to orthodoxy; whenever